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CHAPTER 11

The Sum of its Parts: The State as Apostate
in Contemporary Saudi Militant Islamism

Justyna Nedza

1 Introduction

For a long time the state of Saudi Arabia has hardly been targeted at all by mili-
tant Islamists.! Unlike Egypt, for example, where terrorist attacks against state
institutions and political functionaries were widespread, Saudi Arabia was for
along time spared this fate.2 So far the focus of Saudi Islamists has been mainly
on the so-called “far enemy”, represented not least by the numerous Western
foreigners living in the kingdom. Their ideology has been shaped in particular
by Pan-Islamist elements, which find their expression in the call to Muslims to
defend the Muslim umma against any external threat.3 This notion has appar-
ently been emphasized even more since fifteen of the nineteen g/u attack-
ers were identified as Saudi citizens and the kingdom gained the reputation
of being a major exporter of radical Islamists, notwithstanding the constant
assurance of the Saudi government that it actively contributes to the “War on
Terror”# Even the events in and around the year 2003, when the Saudi branch of
al-Qa‘ida (later known as al-Qa‘ida fi Jazirat al-Arab) perpetrated a number
of attacks on Saudi soil,® still seemed to follow this logic, because these attacks

1 In this article the terms “radical Islamism” and “militant Islamism” will be used interchange-
ably. They will describe those Islamist currents that consider the exertion of violence (e.g.,
Jthad) as appropriate means to challenge the political and/or religious status quo.

2 On the nature and extent of militant political activism in Saudi Arabia, see Hegghammer,
“Jihad, Yes”.

3 Hegghammer even goes as far as describing this extreme elaboration of Pan-Islamism as
xenophobic. See idem, “Jihad, Yes,” pp. 404, 411-413; idem, Jihad, passim.

See al-Banyan, “al-Sa‘tdiyya taqta‘ ‘alaqatiha”; Saud al-Faisal, Speech.

5 Attacks have been carried out after 2013 as well; in fact, they became most frequent in spring
2004. This study, however, does not consider these later events, as they no longer coincided
with the activities of ‘Ali al-Khudayr, Nasir al-Fahd und Ahmad al-Khalid1. See Hegghammer,
“Jihad, Yes,” p. 402. In 2009 the Saudi Arabian and Yemenite branches of al-Qa‘%da merged
and proclaimed the result of this fusion as al-Qa‘ida fi Jazirat al-Arab. That some writers in
Sawt al-Jihad—mouthpiece of al-Qd‘ida in Saudi Arabia—had applied this label to some
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were directed exclusively against Western foreigners in Saudi Arabia and the
institutions they represented.®

Nonetheless, around this time a new dynamic evolved within militant Saudi
Islamism, though it stood well covered under the cloak of this outward-ori-
ented activism. At its core the notion emerged of the Saudi state as an infi-
del enemy. While Western foreigners and their institutions—the epitome of
moral decline and unbelief—no doubt remained the primary target of the
Jihad fi sabil Allah (“jihad for the sake of God”), reference to the Saudi state
as itself being a political opponent—ijustified primarily by its being allegedly
ruled by un-Islamic principles—increased notably in the literature produced
by and for militant Islamists.” The seriousness of the implications of this new
dynamic can hardly be overestimated; after all, the kingdom’s self-understand-
ing is that of an Islamic state whose constitutional framework is largely based
on the Quran and Prophetic sunna.® Therefore, to question the religiosity of
the Saudi state and, as an ultimate consequence of this questioning, to prac-
tise takfir (“accusation of unbelief”) against it should be regarded as a major
novelty.

Besides the aforementioned representatives of al-Qa‘da in the Arab
Peninsula the main protagonists of this later development were the three
radical scholars ‘All b. Khudayr al-Khudayr (b. 1954), Nasir b. Hamad al-Fahd
(b. 1968 or 1969), and Ahmad b. Hamud al-Khalidi1 (b. 1969). Because of their
writings pertinent to this topic and their explicit endorsement of the attacks of
al-Qa‘ida fi Jazirat al-Arab they have been labelled the “Takfir1 Trio” (thulatht
al-takfir) by the media, and all three were eventually arrested in May 2003 and

Saudi cells already in 2003 indicates that before 2009 the designation of the Saudi branch
of al-Qa‘ida appears not to have been consistent. Therefore we shall take up Hegghammer’s
suggestion to use the label “al-Qa‘ida fi Jazirat al-‘Arab” consistently for all phases of the
development of the organization. See Hegghammer, “Islamist Violence,” p. 56 n.12.

6 The attack on the residential complex Muhayya, near Riyadh, in November 2003 appears
somewhat exceptional only at a first glace. While the victims of this attack were almost exclu-
sively Muslims, according to various statements in Sawt al-Jihad the intended targets were in
fact exclusively foreigners. According to these statements, the naming of Muslims amongst
the victims must strongly be rejected as a strategy of the Saudi authorities to defame the
mujahidin. See, e.g., anonymous, “al-‘Amaliyya al-‘askariyya”.

7 The logic of “far enemy” and “near enemy” behind the actions of al-Qa‘ida fi Jazirat al-Arab
appears clearly in the various writings of its adherents: while the infidel Western foreign-
ers in Saudi Arabia remained the main target, the subversion of the Saudi government has
become a subsequent one. See al-Madani, Hakadha nara al-jihad, p. 16; anonymous, “Liqa’".

8 See al-Mamlaka al-‘arabiyya al-sa‘adiyya. Majlis al-shtra, al-Nizam al-asast; also see Fiirtig,
Demokratie, pp. 59—61.
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jailed.® That their public statements, both oral and written, had been under-
stood as accusation of unbelief (takfir) against the state became unequivocally
clear in late 2003: in November and December of that year all three scholars
appeared in interviews on Saudi national television in which they publicly
revised their earlier radical views. The fact that they were only released for
these television appearances and were put back behind bars directly afterwards
strongly suggests that, despite their public recantations, the Saudi authorities
still regarded them as a serious threat to national security.

This appears not to have been accidental. After all, al-Khudayr, al-Fahd and
al-Khalidi certainly earned the label “Takfiri Trio”, owing to their open takfir of
critical writers,'° reformist and moderate religious scholars,'! and eventually,
although certainly not as explicit as in the other cases, various state institu-
tions. Therefore, it is not surprising that during the interviews all three were
repeatedly asked for their opinion on the Saudi state and whether they consid-
ered it to be Islamic'2—a point all three scholars were apparently most willing
to concede to their interviewer.!® The fact that they were asked to affirm the
kingdom’s true Islamicity suggests that their former views on the Saudi state
were widely understood as takfir against the state as a whole. Moreover, that
such an understanding had indeed been the intention of the three scholars
was made plain in 2004 by Nasir al-Fahd when, only three months after his
publicly televised revisions, he rejected them, saying “I have not committed
any mistake in accusing the state of unbelief (/a zalaltu ukaffiru [-dawla), 1 do
not revoke this.""# Therefore what the three scholars practised may well be con-
sidered as takfir. However, what appears striking and requires some explana-
tion is how the emphasis in understanding and practising takfir among young
radical Saudi religious scholars (‘ulama’) has broadened from initially single
individuals and clearly defined groups of people to a rather abstract entity
such as the state (dawla). In this context it is critical to answer the question
who, or what—in the eyes of these authors—actually constitutes the “state”,

9 See al-‘Aziz, “al-Khalid1”; al-Hindj, “al-Amir Nayif”.

10 See al-Khudayr, Fatwa.

11 See al-Khudayr, Usil al-sahwa; al-Fahd, Tali'a; idem, Tankil, vol. 2.

12 See al-‘Aydarisi/al-Wahibi, “F1 thani i‘tiraf 1jabi ”; anonymous, Mugaddim.

13 It is interesting to note that it was widely discussed whether these revisions could be
considered “sincere” muraja‘at, or whether they were the result of mere political calcula-
tion, or even of the scholars’ treatment in prison. See al-‘Atiq, “al-Fahd yu‘lin taraju‘ahu”;
al-‘Awfi, “Salih al-Awf1”; Ibn Mahmud, Khawarij; al-Rashid, Hashim al-taraju‘at.

14  al-Fahd, Taraju’, p. 2; also published as Risala min al-Shaykh al-asir Nasir al-Fahd, p. 2.
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and what they accuse it of in order to justify the pronunciation of takfir against
this rather abstract entity.

What appears to have been unprecedented in the Saudi context had been
rather common practice elsewhere. In Egypt, for example, radical Islamists
have, mainly in the wake of severe prison experiences, increasingly shifted the
focus of their takfir to the political establishment as the most vivid manifesta-
tion of unbelief 1 and, even more narrowly, to the ruler (hakim) as the ultimate
source of unbelief (kufr), thus legitimizing takfir against him (takfir al-hakim).'6
This focus has been justified by the ruler’s specific responsibility as the “shep-
herd of the flock’!” and because of the extraordinary importance for the main-
tenance of “true” religion ascribed to him. The ruler was thus regarded as the
epitome of the state; as a consequence Muslims were either called upon to
contribute actively to the overturn of the infidel ruler (mostly associated with
Jjthad), or to withdraw their obedience from the state as a whole.!®

15  The instrumentalisation of takfir in order to delegitimise a political authority—
particularly a head of state—was first explicitly elaborated by the radical Egyptian
Muslimbrother Sayyid Qutb (executed 1966). Relying heavily on the writings of the
Indo-Muslim thinker Abi 1-Ala Mawdadi (d. 1979), Qutb described the present Muslim
societies as religiously ignorant (jahilt) and the Muslim states as infidel (kafir). By incor-
porating the legal practice of takfir into an ideological framework he justified to over-
throw the ruler, an act which he labelled jihad. The such established conceptual trias of
Jahiliyya, takfir and jihad, finally, constituted an ideological cornerstone for later militant
Islamists in and beyond Egypt. See Damir-Geilsdorf, Herrschaft 3, pp. 76—-88,179-190, 249—
271; Hartung, System, pp. 193—221.

16  According to Jansen, The Neglected Duty, pp. 152—154, 156 n.1, this conceptual term
was prevalent already in the 1950s and 1960s, as discussed by Yasuf al-Qaradawi in his
al-Sahwa al-islamiyya bayn al-juhiid wa-l-tatarruf (Cairo/Beirut 1984). The impact of this
concept on the Egyptian discourse on takfir is proven, e.g., by ‘Abd al-Rahman, Kalimat
haqgq, pp. 56, 82,107.

17  This term refers to a hadith transmitted by ‘Abd Allah b. ‘Umar: “Everyone of you is a shep-
herd and every one is responsible for his flock. The amir [al-Bukhar1: imam], who stands
above the people, is a shepherd and he is responsible for his flock.” Sahih al-Bukharri,
kitab al-ahkam, hadith no. 7.138, p. 1791; Sahih Muslim, kitab al-imara, bab fadilat al-imam
al-adil wa-‘uquibat al-j@’ir wa-hathth ‘ala I-rifq bi-l-raya wa-nahy ‘an idkhal al-mashaqqa
‘alayhim, hadith no. 4.617, p. 930.

18  Thislogic was pursued by radical Islamists in the Egyptian context, for whom the concept
of takfir al-hakim played a decisive role: based on the assumption that the head of polity
is also very much imam and therefore responsible for the religious guidance of his sub-
jects, takfir was therefore mainly directed explicitly against the head of state. See al-Faraj,
Jihad, pp. 5,14.
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Whether similar developments can be identified for the Saudi Arabian con-
text will be investigated in this contribution through the example of the three
scholars, al-Khudayr, al-Fahd, and al-Khalidi. It will be argued here that the
three scholars did not ascribe political authority solely to the head of a pol-
ity, whose own religious orientation would then affect all of his subordinates.
Unlike the Egyptian radicals, they targeted all state institutions, because they
considered them all intertwined and—by chain of command—inseparably
linked to the head of state. Thus, takfir against state institutions, as prac-
tised by the scholars, could be interpreted as equivalent to takfir of the ruler,
which, by implication, serves to delegitimise the entire state, understood as the
sum of its different institutional parts.

2 The Scholars and Takfir of Ruler and State in the Thicket of Events

The shift towards a critical appraisal of the state by the three radical scholars,
and the increasing appeal of takfir against ruler and state in the Saudi context
is the result of a number of important and intricately intertwined events.
Although takfir constitutes an integral part of the original Wahhabi creed
and was a crucial political tool at least in the processes of consolidation of
power and expansion of the sphere of influence of the first states,!° takfir of the
ruler or political officials hardly played any role at all. Throughout most peri-
ods of Saudi rule, the self-conception of the Saudi state as an Islamic one
has not been questioned by its citizens—or at least possible doubts as to
the Islamicity of state and ruler did not lead to any specific political activism
within its territory.2° This was to change considerably with the emergence of
the “Islamic Awakening” movement (al-sahwa al-islamiyya) in the 1960s and
1970s, the first direct and massive trend of opposition against the policies of the

19  See Commins, Wahhabi Mission, pp. 22—25, 46f. Today’s Kingdom of Saudi Arabia is
referred to as the “Third Saudi State”. The first two polities governed by the Al Sa‘ad
between 1744-1818 and 1824-1891 are usually labelled as “states”, although they did not
correspond to our current understanding of the concept. See, e.g.,, Steinberg, Religion,
pp- 18—28.

20  The criticism hurled by Saudi expatriates against their own government looks quite differ-
ent. For example, the deprecating statements on the Saudi government by some London-
based Saudi dissidents in the 1990s almost border on takfir. See al-Rasheed, Contesting the
Saudi State, pp. 121, 132f; idem, “Saudi Religious Transnationalism”; Fandy, Saudi Arabia,

pp- 130f.
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government.?! During the first Gulf War, the deployment of us troops in the
Saudi Kingdom, religiously legitimized by a legal opinion (fatwa) of ‘Abd
al-‘Aziz b. ‘Abd Allah b. Baz (d. 1999), who was soon to become Grand mufti
and the highest religious authority in the state, served as a major catalyst for
the increased political significance of the Saiwa movement in the 1990s.22

However, while the criticism of the scholars of the Sahwa was sparked off by
foreign policy, and first and foremost by the manifold relations between Saudi
Arabia and the Usa,?3 it extended also to internal issues. Prominent among
these were the debate on the strengthening of women’s rights, the increasing
impact of liberal and secular thought, the increasingly weak role of the ‘ulama’
in the political decision-making processes, and doubts regarding the conform-
ity of Saudi legislation with the shari‘a—all of which, however, was understood
as the result of the damaging cultural influence of the West.24

Very much in line with the classical understanding of the consultatory role
of the ulama’ in relation to a corrupt but not infidel ruler, the scholars of the
Sahwa movement sought to exert their influence on Saudi politics through
moralizing and admonishing letters and memoranda.?> So far all that was
new was that this well-intentioned advice was expressed in public. Takfir,

21 The first assault on the authority of the current Saudi state was the spectacular occu-
pation of the Masjid al-haram in Mecca on 20 November 1979 by Juhayman al-‘Utaybi
(executed 1980) and a small group of followers. However, while in justification of this,
al-‘Utaybi evidently criticized the Saudi king, he nonetheless made it clear that to declare
him an unbeliever is not necessary. In one of his letters he stated: “The oath is not incum-
bent on the Muslims and they are not obliged to be obedient to them (i.e., the hukkam
al-muslimin al-yawm). Nevertheless, all this does not result in the need to practise takfir
against them (takfiruhum).” Sayyid Ahmad, Rasa@’il, p. 82. For a thorough assessment of
al-‘Utaybi’s ideology, see Hegghammer/Lacroix, “Rejectionist Islamism,” p. 111.

22 For details on the background of this fatwa, see Teitelbaum, Holier than Thou, p. 28. On
the damage to the religious credibility of the state-supportive ulama’ after they reli-
giously legitimized this political decision by the Saudi government, see Steinberg, “The
Wahhabi Ulama,” pp. 30-32.

23 See Pollack, “Saudi Arabia”. While partisans of the Sahwa movement criticized these
policies already in the 1980s, this criticism gained momentum with the deployment of
American troops in the kingdom in 1990. See Lacroix, Awakening, p. 154.

24  On the harsh criticism of Safiwa scholars on the increasing empowerment of women
in Saudi Arabia, see Teitelbaum, Holier than Thou, p. 31; Fandy, Saudi Arabia, pp. 49, 62;
Kramer, “Good Counsel,” p. 263.

25 See Okruhlik, “Networks”; Teitelbaum, Holier than Thou, pp. 33, 39; Krdmer, “Good
Counsel,” p. 263; Fiirtig, Demokratie, p. 21; Fandy, Saudi Arabia, pp. 50-60; Alshamsi, Islam
and Political Reform, pp. 78f.
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however, was neither practised against state nor against the ruler:26 the reli-
gious legitimacy of the Saudi state was never questioned even in the slightest.
At this stage, the sole enemy remained infidel foreigners, here first and fore-
most the Americans, because it was they who were considered a latent threat
to the cohesion of the Muslim community. Consequently, although still non-
violent, the criticism expressed by the partisans of the Safiwa movement was
especially harsh against the foreign policy of the Saudi state and its perceived
inability to resist growing Western influence.2?

The publicity of this criticism, however, prompted the Saudi authorities to
consider the adherents of the SaAwa movement a vital threat to internal secu-
rity, which in 1994 led to the arrest of its leading members, among them Safar
b. ‘Abd al-Rahman al-Hawali (b. 1950), Salman b. Fahd al-‘Awda (b. 1955 or 1956 )
and Nasir b. Sulayman al-‘Umar (b. 1952). While these arrests brought their cri-
tique against the policies of the state effectively to an end, the vacuum thus
created in the opposition to the state triggered the increasing emergence of
more radical views.?8 This void became even more apparent towards the end
of the 1990s, when the scholars of the Safiwa movement came back from jail as
reformed men, and when, in reaction, another group of radical ulama’ began
to claim to be the legitimate heirs to these scholars who were seen as traitors to
their former cause.?® The figurehead of this group was initially Hamad b. ‘Uqla’
al-Shu‘aybi (d. 2002), a former supporter of the Saiwa movement, who rose to
prominence especially with his applause for the attacks of 9/11 and his call for
support for the Afghan Taliban in the “War on Terror”.3° After he passed away,
the baton was taken over by his closest confidants, ‘Al1 al-Khudayr and Nasir
al-Fahd, and later by Ahmad al-Khalidi as well.3!

26 See Krdmer, “Good Counsel,” pp. 261, 264f.

27  See Hegghammer, “Islamist Violence,” pp. 703f.; Fandy, Saudi Arabia, pp. 62, 86f., 112f.

28  Inaddition, Hegghammer refers to the development of a theological power vacuum after
the demise of the three influential scholars ‘Abd al-‘Aziz b. Baz, Muhammad b. ‘Uthaymin
(d. 2001) and Nasir al-Din al-Albani (d. 1999) around the turn of the millennium. See
Hegghammer, Jihad, p. 83.

29  Theradical scholars were not the only ones who made this claim. On the other “legitimate
heirs’, see Lacroix, Awakening, pp. 241-55.

30  Thislead the “Council of Leading Scholars” (hay‘at kibar al-‘ulama’) to issue a decree pro-
hibiting al-Shu‘aybi from issuing further legal opinions. Al-Shu‘aybi’s faithful supporter
‘All al-Khudayr discussed and ultimately rejected the allegations and the decree of the
Council in Difa‘an ‘an al-Shaykh Hamud b. ‘Uqla’ al-Shu‘aybi.

31 Hegghammer (Jihad, pp. 85f.) speculates whether and to what extent al-Fahd and
al-Khudayr, among others, issued legal opinions under the name of al-Shu‘aybi already
before the death of the blind and ailing scholar.
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As ‘ulama’ all three of them had completed a higher religious education:
al-Khudayr studied at the Faculty of Usul al-Din (“principles of religion”) at
the Imam Muhammad b. Sa‘ad University in Riyadh and the Qasim Province,
joined the Saiwa movement in the early 1990s, and was arrested in 1994 after
he had vehemently demanded the release of Salman al-Awda. In the H&ir
prison he met Nasir al-Fahd, an assistant professor at the Shari'a Faculty of
the same university. Because of his radical writings in which he questioned,
among others, the morality of the wife of prince Nayif b. ‘Abd al-Aziz (d. 2012),
the Minister of Interior and the half-brother of king ‘Abd Allah b. ‘Abd al-‘Aziz
(b. 1923), al-Fahd was arrested in 1994. The two scholars were released from
prison in 1997 and 1998 respectively, and were eventually joined by al-Khalidi,
a Kuwaiti, who had, among others, studied with al-Khudayr and had also been
imprisoned between 1995 and 1996. All three scholars seem to have become
more radical during their respective time in jail, a fact that is not least reflected
in their proximity to al-Shu‘aybi and in their intensified publishing activities.32

Besides the apparent resignation of the leading adherents to the Safiwa
movement, widely perceived as the failure of their non-violent strategy to
end the American presence in Saudi Arabia,?® there were at least two fur-
ther impulses that eventually caused the radical scholars to shift their focus
towards the Saudi state.3* One is the geo-political shift that resulted from 9/11,
especially the wars against the Taliban in Afghanistan and against the regime
of Saddam Hussein in Iraq, which caused the Saudi government increasingly
to prove itself as a worthy ally of the Usa.35 The explicit endorsement of the
“War on Terror” by the Saudi state, in turn, exacerbated a radicalization in
the criticism of the kingdom’s willing cooperation with the West that was
initiated by the Safiwa movement. Now radical scholars such as al-Khudayr,
al-Fahd and al-Khalidi began increasingly to question the actual Islamicity of
the Saudi state, which, after all, had apparently shifted its loyalty away from

32 Anonymous, Nubdha; anonymous, Ali b. Khudayr; al-Jasir, “Abraz”; al-Rayyis, “al-‘Awaji,”
p. 6; Brachman, Global Jihadism, p. 64; Hegghammer, Jihad, pp. 86—-89.

33  In his 1996 declaration of war on the usa, Osama bin Laden condemned the detention
of the scholars of the Safiwa movement. With their arrest, so he argued, the Saudi state
had prevented the possibility of a non-violent eviction of the American troops from
Saudi Arabia, and had left the people with no alternative to the militant option (‘amal
al-musallah). See Ibn Ladin, I1an al-jihad, pp. 6, 10.

34  Onthe relevance of personal experiences for this, see Hegghammer, Jihad, pp. 87f.

35 See Prados/Blanchard, “Saudi Arabia,” pp. 6f.
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upright but persecuted Muslims, such as the Taliban, towards Western powers
that defamed these Muslims as “terrorists”.36

The other major impulse that linked the increasingly radical statements of
al-Khudayr, al-Fahd and al-Khalidi to more concrete activities was the estab-
lishment of an al-Qa‘ida branch in Saudi Arabia from 2002 onwards under
the leadership of Yasuf al-‘Uyayr1 (d. 2003), a former bodyguard of Osama bin
Laden. In the course of massive recruitment efforts al-‘Uyayri intensified his
contacts with al-Shu‘aybi, and later with al-Khudayr, al-Fahd and al-Khalidi,
to gain their support for his endeavours. Although there is no hard evidence
that any of these ulama’ ever became a member of the al-Qa‘ida network
proper or participated in the preparation of terrorist attacks (or even had
concrete knowledge of them), their overt sympathy contributed significantly
to preparing the ground for recruitment in Saudi Arabia.3 It is in this con-
text that a crucial role was played by the numerous public statements of the
three scholars, because in these they provided retroactive religious legitimiza-
tion for al-Qa‘ida attacks in the kingdom. In so doing the three scholars ulti-
mately broke away from the strategy of moralizing admonition employed by
the Sahwa and shifted their emphasis explicitly to advocacy of open activism.
Thus, while the attacks of al-‘Uyayr1’s network still almost exclusively targeted
Western foreigners and their institutions in Saudi Arabia,?® the statements of
the three scholars demanded from all Saudi citizens the adoption of a clear
position either in support of the activists of al-Qa‘ida, who saw themselves as

36 In stark contrast to their assessment of the Taliban, al-Khudayr, al-Fahd and al-Khalid1
regarded Saddam Hussein as an infidel. Despite this, however, they excoriated the solidar-
ity of the Saudi state with the Americans in the war in Iraq and demanded support for
“Islamic forces” against the Bath regime instead. See al-Khudayr, Hukm.

37  Thereis plenty of evidence to prove the existence of personal contacts between the three
scholars and the leader of al-Qa‘ida fi Jazirat al-Arab Yasuf al-‘Uyayr and his followers.
Al-‘Uyayri established contact with the scholars to attune them to his activism by direct-
ing their focus to all those issues he considered relevant for this, such as, for example,
the campaign against the Taliban in Afghanistan. This initial contact became solidified
by the fact that some students of the three scholars later joined the al-Qa‘ida cell. When,
between February and May 2003, al-Khudayr, al-Fahd, and al-Khalidi were forced to go
underground, these relationships may have become even tighter. See Hegghammer,
Jihad, pp. 97,152-54.

38  While the focus of al-Qa‘ida fi Jazirat al-Arab was plainly on the expulsion of the
American enemy from Saudi soil, the writings of its protagonists suggest nonetheless
their questioning of the religiosity of the Saudi state. Again, however, it has to be stressed
that political change in the kingdom remained only a subordinate goal to the eviction of
Western foreigners from Saudi Arabia. See anonymous, Liga’, pp. 24—6; al-Hasan, Nab,

pp- 2f.
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mujahidun (“those who strive in the course of God”) in the battle against the
enemies of an endangered Islam, or of the Saudi state which declared these
attacks to be criminal offences and persecuted the attackers as “terrorists”.
Because they took sides with the mujahidun, the three scholars’ criticism of
a state whose activities were directed against the alleged saviours and protec-
tors of Islam and the umma caused serious doubts to spread as to the state’s
actual religiosity. It was therefore not really surprising that, after an attack per-
petrated by the al-Qa‘ida cell in Riyadh in May 2003, al-Khudayr, al-Fahd and
al-Khalidi were arrested and jailed for conspiracy.3®

In order to answer the question of how takfir was eventually extended to
an entire state instead of remaining confined to clearly defined individuals or
groups of people, it is necessary to take a closer look at how the three schol-
ars understood “state”. In order to do so, we will have to consider the particu-
lar patterns of argumentation that are observable in many of their writings:
as will become clear, the “state”, in the scholars’ definition, is not an end in
itself but rather a necessary proposition required to legitimize their practice
of takfir against it. Takfir, as pronounced by the scholars, thereby centres on
offences rather than on the offender. Alongside their particular understand-
ing of “state”, this specific approach to takfir allowed al-Khudayr, al-Fahd and
al-Khalid1 to conceal it in the guise of criticism (tangid), and thus to avoid a
direct confrontation with the Saudi authorities.

3 What Offence had been Committed?

Nasir al-Fahd’s popular work al-Tibyan fi kufr man a‘ana al-amrikan, prefaced
by ‘Ali al-Khudayr, provides some indication of what offences committed by
the state constitute unbelief on its part and therefore legitimize the pronun-
ciation of takfir against it. Al-Fahd attempted to prove the illegitimacy of the
American military campaigns in Afghanistan in 2001 (treated in the first vol-
ume of the work) and in Iraq in 2003 (treated in the second volume). Especially
in comparison to the revered “Islamic Emirate” of the Taliban, the United
States is portrayed as a morally corrupt country that has used the events of
9/11 as a convenient pretext to target Islam in the name of the “War on Terror”.40
In reality, according to al-Fahd, this war is only one example of the clear and

39  Already in February 2003 the scholars were forced into hiding, where they wrote their
most radical writings. See al-Hindj, “al-Amir Nayif”; al-Mutawwa’, “al-Amir Nayif”.
40 See al-Fahd, Tibyan, p. 5.
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everlasting enmity between unbelievers (kuffar) and Muslims.* What distin-
guishes a Muslim from an unbeliever, as al-Fahd explains in line with classi-
cal Wahhabi doctrine, is his unconditional belief in tawhid, which implies the
rejection of any authority other than God.*? Inseparably linked to the concept
of tawhid (“monotheism”) is, according to al-Fahd, loyalty towards Muslims,
while at the same time dissociating oneself from unbelievers, that is to say,
the application of the legal concept of al-wala’ wa-l-bara’® (“loyalty to fellow
Muslims and dissociation from non-Muslims”).

Being a fully trained legal scholar (fagih), however, al-Fahd was still able
to differentiate between three forms of interaction between Muslims and
unbelievers, each of which has different juridical consequences. Thus, while
he acknowledged that there is permissible interaction (mu@amala jaiza),
expressed, for example, in the extension of justice and fairness towards peace-
ful unbelievers, there are other forms that he labelled muwalat (“assistance”).
These forms, although they do not fully qualify as unbelief (kufr), are still highly
problematic, since they may ultimately lead to unbelief. In this category falls,
among others, the showing of sympathies towards unbelievers. The third form
of interaction, termed tawalli, however, is in itself an act of apostasy and must
therefore be penalized accordingly. It is to this category that al-Fahd assigned
assistance to the kuffar in actions against Muslims,*3 which—with reference
to the American involvement in Afghanistan and Irag—he described as “[a]ny
assistance to them [the kuffar] in their war, whether this assistance is physical,
with weapons, with the tongue, with the heart, with the pen, with wealth, with
opinion”. All this, he concluded, “is kufr and apostasy from Islam”.** He then
went even further in his explication by describing tawalli as a characteristic
of “those who have a sickness in their hearts, and are, therefore, hypocrites

41 The somewhat eschatological theme of an eternal war between Muslims and unbelievers
is also very common in the radical writings of members of al-Qa‘ida fi Jazirat al-Arab. See,
e.g., anonymous, Liga’; anonymous, “Tatimmat al-liqa’”; al-‘Uyayr1, Thawabit, pp. 3-5, 6f,;
idem, Mustagbal, pp. 6—-9; Meijer, “Yasuf al-‘Uyayri,” p. 447.

42 al-Fahd refers here to the tripartite understanding of tawhid as tawhid al-ulithiyya, tawhid
al-rububiyya and tawhid al-asma’ wa-l-sifat, a differentiation that is constitutive to
Wahhabi doctrine as laid down in the writings of Muhammad b. ‘Abd al-Wahhab. See Ibn
‘Abd al-Wahhab, Majmu‘at al-tawhid, pp. 152-56; Peskes, Muhammad b. Abdalwahhab,
pp- 21-33.

43 See al-Fahd, Tibyan, vol. 1, pp. 42f.

44  al-Fahd, Tibyan, vol. 1, p. 45. To prove his point al-Fahd refers to a consensus ({jma‘) cre-
ated from the views of Ibn Hazm (d. 456/1064), ‘Abd al-Latif b. ‘Abd al-Rahman b. Hasan
Al al-Shaykh (d. 1293/1876), ‘Abd Allah b. Humayd (d. 1402/1981) and Ibn Baz, as well as to
the Quran and prophetic sunna. See al-Fahd, Tibyan, pp. 23-6.
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(munafigun).”*> Thus, according to al-Fahd, it is hypocrisy (nifaq) that immedi-
ately leads to tawallr and inevitably to apostasy (ridda).*6

In a nutshell, the offence or the sign of unbelief that al-Fahd referred to is,
first and foremost, a violation of the principle of al-wala’ wa-l-bara’: because
loyalty (wal@’) to Muslims without clear dissociation (bar@’) from unbeliev-
ers is—by definition—not possible, any person who actively helps the unbe-
lievers against Muslims cannot but become an apostate.*” With regard to the
question at hand, however, it is now necessary to focus on the question whom
exactly al-Fahd and his two associates considered to have committed this
offence in the course of the American military campaigns in Afghanistan and
Iraq, and whether this can then serve as a justification for a pronunciation of
takfir against ruler and state.

4 Who Committed this Offence?

In May 2003 al-Qa‘ida fiJazirat al-Arab launched a coordinated terrorist attack
on different compounds in Riyadh, targeting non-Muslim foreigners and killing
at least thirty-four people. Already before the attack nineteen names and pic-
tures of the most wanted militants,among them some of the later attackers, were
published by the Investigation Office of the Ministry of Interior (al-mabahith
al-‘amma).

In response, Nasir al-Fahd, ‘Ali al-Khudayr and Ahmad al-Khalidi issued a
declaration in which they complained about the widespread (mis-)understand-
ing of jihad as an offence (jarima), as well as what they perceived as the harm-
ful and disgraceful treatment of the mujahidin in Saudi Arabia.*® Moreover,
all three of them were adamant in their claim that the names and pictures
of the militants were only published at the insistence of the United States. At
the same time they warned every Muslim against betraying the mujahidun by
passing on information to the authorities (angima) about their whereabouts,
because this would ultimately help the American enemy.*?

45  al-Fahd, al-Tibyan (1), p. 49.

46 See Ibn Kathir, Tafsir al-Qurian, vol. 2, p. 63.

47  The very same accusation is also made by al-Khudayr and al-Khalidi in their own respec-
tive works. See, e.g,, al-Khudayr, Hadd; al-Khudayr/al-Fahd/al-Khalidi, Bayan; al-Khudayr/
al-Rayyis et al., Kufr.

48 See al-Fahd/al-Khudayr/al-Khalidi, “Bayan,” p. 34.

49 See al-Fahd/al-Khudayr/al-Khalidi, “Bayan,” pp. 34f; al-Mudira al-‘amma li-l-mabahith,
Qa’ima.
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A similar tone was adopted in an open letter to the Security Services, writ-
ten jointly by all three scholars in the same year. Here, they explicitly made
the accusation that the Saudi security services, by oppressing, spying on and
arresting the mujahidun, had joined the global campaign of the American
enemy and its Western allies.>® The Security Services treated them as criminals,
whereas they were only fulfilling their religious obligation of jihad.5! Finally,
the three scholars ask the Security Services to stop their activities, because

[i]f you chase the righteous mujahidiin because of their jihad or their vic-
tory, if you expel them, arrest them or the like, then you are extending
your best help to the crusaders against the Muslims. If someone assists
the crusaders against the mujahidin in any way, be it by passing on infor-
mation about them, spying on them, reporting them, arresting them, or
the like, then he is an unbelieving apostate (kafir murtadd) from the din
of God, even if he prays, pays alms, fasts, or speaks the testimony of faith
and claims to be a Muslim.52

What is striking about both of the above statements of al-Fahd, al-Khudayr
and al-Khalidi is that at no point do they refer to an actual individual who
could be subjected to the legal consequences an apostate would normally face.
Nowhere is there any mention of the Saudi king, or even the ruling family,
which would, according to what has been said above, be the requirement for
the pronunciation of takfir against the ruler. Instead, the three scholars refer to
somewhat anonymous “authorities” or the security services as an institution.
In order to justify the view that what al-Fahd, al-Khudayr and al-Khalid1 did
here can nonetheless be considered at least implicit takfir against the ruler
it is necessary to take a closer look beneath the surface. Thus one needs to
acknowledge that, after all, none of the Saudi security services is an autono-
mous body, but they are rather directly subordinated to the Ministry of
Interior.53 Consequently, the responsibility for the violation of the principle

50  The manifold military cooperation of the Saudi kingdom with the USA, and its open
support for the American military campaigns has been widely discussed by members of
al-Qa‘ida fi Jazirat al-Arab. See, e.g., al-Zahrani, Aydt.

51 See al-Khudayr/al-Fahd/al-Khalidi, Risala, p. 1.

52 See al-Khudayr/al-Fahd/al-Khalidi, Risala, pp. 2f.

53  According to its own description of the “Objectives and Responsibilities’, the Ministry of
the Interior of Saudi Arabia is committed to the support of “internal and external security,
control crime, terrorism and ... develop Arab security institutions”, and thus also for the
police. Ministry of the Interior Objectives and Responsibilities.
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of al-wala’ wa-l-bar@ on the part of the various security services, which ulti-
mately results in unbelief (kufr), would ultimately lie with the Minister of
Interior, Nayif b. ‘Abd al-‘Aziz. Since he, in turn, was installed and retained in
office by his half-brother, the current Saudi king ‘Abd Allah b. ‘Abd al-‘Aziz,
it can safely be concluded that by targeting a state institution—the Security
Services—the three scholars in fact practised takfir against the ruler, as all
state institutions owe their loyalty to the head of state, i.e. the king.

There are indications in the writings of the three scholars from that period
that can support this assumption: For one, the attack of the three scholars on
the security services goes hand in hand with the call to all Saudi citizens,
including security personnel, to demonstrate loyalty towards the mujahidun
and, inseparably linked to it by the doctrine of al-wal@ wa-l-bara’, to withhold
obedience from the state institutions at the same time. Every righteous believer,
explicitly including the security policemen, should quit their work and refrain
from carrying out what the three scholars considered infidel instructions based
on tawalli, the third and absolutely prohibited form of interaction with unbe-
lievers. Otherwise, and again consistent with the understanding of al-wala’
wa-l-bara’ outlined above, their obedience would cause them to forsake Islam.

Moreover, in his Tulifa saniyya fi tahrim al-dukhul fi [-‘askariyya, also written
and published in 2003, Ahmad al-Khalidi provided corroboration for the afore-
mentioned assumption that the three scholars indeed did not understand the
security apparatus to be an autonomous entity, but rather a manifestation of
the official state policies, ultimately resulting from directives issued by the
ruler. Here, al-Khalidi characterized the army and police as the “executive
organs of a state” (jihat al-tanfidhiyya), fully responsible for translating the
infidel laws (gawanin al-kufriyya) of the government into concrete instructions
and their practical application to the people. This responsibility is explained
as tacit approval ({tibar) and execution (tanfidh) of the decisions reached by
the cabinet (gararat majlis al-wuzara’), the directives issued by the Ministry
of Interior, and everything that is decreed by the authorities.>* The executive
organs, so he concluded, “are the power of a state. They are a useful tool to be
employed depending on the policy of the state” (adat saliha li'l-isti'mal wafgan
li-siyasat al-duwal).>> What emerges clearly from such statements is that the
three scholars regarded the state institutions as intrinsically and fully inter-
twined with the political authority. Because of this understanding, what at a
first glance may appear as takfir against the individual members of the secu-
rity apparatus as one particular governmental institution, could in fact well be

54  See al-Khalidi, Tuhfa, p. 35.
55  al-Khalidi, Tuhfa, p. 36.
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considered takfir against every associated institution, and ultimately against
the ruler himself. Therefore, if we decide to acknowledge what the three schol-
ars did as takfir proper, then it would indeed be directed against the state—the
embodiment of the political—as a whole and, hence, as a body corporate.

Finally, not only are the targets of the takfir of the three scholars—
ultimately the king and his government—at best mentioned indirectly, even
their takfir as such appears to be rather implicit. A fatwa by Nasir al-Fahd, enti-
tled Indama yakin al-jihad fi sabil amrika and issued probably at around the
same time, provides a vivid illustration of the implicit character of the takfir
that the three scholars pronounced against the Saudi state, because, as will
be shown, at no point is the accusation of unbelief explicitly spelled out. The
way al-Fahd developed and presented his argument makes it still appear as
mere criticism of the Saudi political establishment, while the unspoken conse-
quence from the argument he developed in this way was nonetheless entirely
obvious to his intended audience.

Al-Fahd began his argument with an attempt to provide evidence for the
fact that the Saudi state—as a whole and in its parts—did violate the doc-
trine of al-wala’ wa-l-bara’ by actively assisting infidels in the pursuit of their
own respective interest. Here, al-Fahd argued that the attitude of the “state
called Saudi” (al-dawla al-musammah bi-l-sa‘udiyya)> towards the mujahidin
depended decisively on the actual course of American policies: while they
were praised as heroes during the jihad in Afghanistan against the Red Army
in the 1980s, today they are criminalized for their jihad in Iraq. This shift in the
appreciation of the mujahidun was—at least in the eyes of al-Fahd—obviously
prompted by a shift in the interests of Us policies: while the Americans clearly
benefited from the war in Afghanistan against their communist enemies, the
current war in Iraq is directed against the United States itself and thus not
welcome.5” The Saudi government'’s changing attitude towards the mujahidun
was patently indicative of the fact that it did so only to please its American
ally; in doing so, it has deviated from its religious foundations, because it would
now advocate a jihad for the sake of America (fi sabil amrika) over one for the
sake of God ( fisabil Allah).58

One can certainly link al-Fahd’s argument here to the earlier one of
al-Khalid1: the accord of the Saudi ruler with an infidel power that openly
targets Muslims and Muslim interests—visible in the hostile position of
the Saudi government towards the mujahidiin within and outside of Saudi

56 al-Fahd, ‘Indama, p. 2.
57 See al-Fahd, ‘Indama, p. 2.
58 See al-Fahd, ‘Indama, p. 2.
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Arabia—ultimately affects each and every believer under Saudi rule, and thus
consequently the entire Saudi state. Therefore, because the Saudi ruler dis-
obeys the principle of al-wala@’ wa-l-bara’ and thereby commits an act of clear
unbelief, everyone who obeys his orders would consequently be guilty of the
very same offence.

From the above discussion, one is certainly tempted to draw the ready con-
clusion that, because of the different interdependences that exist between the
head of state and the various executive bodies, the manifestation of unbelief
in one single governmental department is a result of infidel orders by the high-
est political authority. At the same time, apostasy committed by one single
governmental department poses a threat to the fidelity of the entire polity and
each one of its members. The case, however, seems a little more complicated:
after all, one may ask why, although the critique in his aforementioned fatwa is
quite explicit, al-Fahd refrains from accusing the state of infidelity and instead
just characterizes it as hypocritical: “On this occasion I do not want to cite
proofs of the legitimacy of this jihad and reinforce it ... I would rather like to
explain the hypocrisy (nifaq) of this state (dawla).”>®

It certainly needs to be acknowledged that an explicit and open takfir
against the state as a whole or one of its parts can hardly be established from
this fatwa. However, it is nonetheless possible to explain it as accusation of
apostasy by taking his other writings—all of them more or less from the same
period—into consideration. The most important in this regard seems to be
the previously discussed al-Tibyan fi kufr man a‘ana l-amrikan, in which Nasir
al-Fahd discusses the various forms of interaction of Muslims with unbelievers
and their legal consequences. By combining the scholar’s view that hypocrisy
(nifaq) leads to non-permissible association with the unbelievers (tawalli),
which in turn leads to apostasy (ridda), and his later assertion that the Saudi
state is hypocritical, we can safely conclude that according to al-Fahd the
Saudi regime as a whole shows signs of apostasy. His readers and supporters
would certainly have understood this implicit message very well, as indicated
by the impact that al-Fahd’s earlier writings had on recruitment to al-Qa‘ida fi
Jazirat al-Arab.

5 Conclusion—The Implicit of the Implicit

In the end, the line of argument adopted by the three Saudi scholars Nasir
al-Fahd, ‘Al al-Khudayr and Ahmad al-Khalidi illustrates only one among

59 al-Fahd, ‘Indama, p. 1.
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countless possible responses to state and religion in Saudi Arabia. What
remains to be established, however, is whether the accusation of apostasy—
takfir—played a decisive role in their attempt to legitimize disobedience
against the entire state, and, if so, what form it took and why. At this point it
needs to be examined whether our initial hypothesis still holds—namely, that
the point of reference shifted from clearly discernible and legally responsible
individuals or well defined groups as the target of takfir to the less tangible
Saudi state.

It can rightly be argued that the arguments of the three scholars in what
has been assumed to be ultimately an accusation of apostasy against the Saudi
state were first and foremost determined by the state’s position towards the
so-called “far enemy”, and above all the usa. The multifarious forms of sup-
port that the Saudi government extended to the Americans, be it outside
the kingdom, as in the military campaigns in Afghanistan and Iraq, or inside
it, as in the persecution of ostensible Saudi terrorists, was interpreted as an
unequivocal declaration of loyalty to and support for infidels over Muslims.
This, in turn, was considered as a clear violation of the legal principle of
al-wal@’ wa-l-bara@® which, in the eyes of radical ulama’ such as the three at
the centre of our inquiry, made the Saudi state a target of takfir as a means to
justify civil disobedience. This perspective did not develop just by accident:
after all, not least because of the repression that the activists of al-Qa‘ida and
eventually the scholars themselves were subjected to in the name of “counter-
terrorism’, they ostensibly felt the long reach of the usa through the politics of
the Saudi state.

At first glance it would seem that the three scholars had only the security
forces pinned down as responsible for the deviation of the Saudi state from its
religious foundations; after all, it was they who represented the rather abstract
politics of the state and gave it a concrete form, as al-Fahd, al-Khudayr and
al-Khalidi directly experienced. This view, though, appears too myopic, as the
violation of the wala’ wa-l-bara’ principle—the nucleus of the scholars’ argu-
ment for the legitimacy of takfir and, eventually, for civil disobedience—was
not confined to these state institutions. Because the three scholars saw them
all as interdependent and, by way of the chain of command, inseparably tied to
the ruler and his government, they were considered representative of govern-
ment policies and thus identified with political authority. Therefore, an attack
on a single state institution could well be understood as directed against the
ruler himself, and ultimately as an attack launched against the entire state. By
implication, the entire state, as the sum of all its parts, was now considered
a legal person against whom the legal practice of takfir became technically
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possible. The obvious benefit of such an approach, in turn, is that it appeared
much safer to accuse the state, as a conglomerate of densely intertwined
institutions, of unbelief than to confine this to the ruler as the one holding the
ultimate responsibility for the fidelity of the polity.

On the other hand, however, to consider this practice as takfir proper appears
still quite problematic for anumber of reasons. On an objective level, the schol-
ars undeniably deviated from their own normatively grounded understanding
of the practice of takfir as elaborated in their numerous legal and theologi-
cal treatises. In these, takfir is considered legitimate only if directed against a
clearly defined individual and, moreover, only after the possibility of mitigat-
ing circumstances has been thoroughly assessed.®® On the analytical level, to
consider what has been practised by the three scholars as takfir remains most
difficult and to an extent speculative, because it is hidden beneath indirect
accusations, criticisms and admonitions. Thus, neither the Saudi king himself,
nor other specifically identifiable politicians have been directly and unequivo-
cally accused of unbelief. Even the accusation of unbelief against state institu-
tions and their functionaries remained rather general; interdependencies with
the government and, ultimately, the ruler remained equally vague and were
couched in moral admonitions, although they can easily be established on the
basis of other writings of al-Fahd, al-Khudayr and al-Khalidi. One tends there-
fore to conclude that takfir of the ruler and state, as practised here, appears
rather as the implicit of the implicit.

Still, al-Fahd’s aforementioned rebuke of his own publicly displayed cathar-
sis, when he said that “I have not committed any mistake in accusing the state
of unbelief, I do not revoke this”6! clearly indicates that it is nonetheless jus-
tified to consider what has been discussed in this study not just as mere criti-
cism against, and admonition of ruler and state, but rather as true takfir.

60  This refers to a distinction relating to takfir made by many militant and non-militant
Salafists alike who, usually with reference to Ibn Taymiyya, distinguish two kinds of
takfir: whereas in takfir al-mutlag the emphasis is on the act (fi) as one of infidelity,
the focus in takfir al-mu‘ayyan is on the individual that is accused of having committed
a clearly discernible act of apostasy. Besides establishing the act as one of infidelity, the
practice of takfir al-mu‘ayyan requires also a thorough assessment of possible mitigating
circumstances, such as ignorance ( jahl) or coercion (ikrah). See Ibn Taymiyya, Majmi‘at
al-fatawa, vol. 11, p. 406; vol. 12, pp. 487-500; also al-Khalidi, Injak; al-Khudayr, Mawani*.

61 al-Fahd, al-Taraju’, p. 2.

For use by the Author only | © 2016 Koninklijke Brill NV



322 NEDZA
Bibliography

‘Abd al-Rahman, ‘Umar [b.], Kalimat haqq, n.p. n.d. [www.tawhed.ws/a?a=t44x7zzc]
(28/04/2009).

Alshamsi, Mansoor Jaseem, Islam and Political Reform in Saudi Arabia: The Quest for
Political Change and Reform, London/New York 2o011.

Anonymous, Al b. Khudayr b. Fahd al-Khudayr [www.saaid.net/Warathah/1/khudier.
htm] (18/01/2012).

, “al-‘Amaliyya al-‘askariyya ‘ala mujamma“ al-salibiyyin bi-iskan al-Muhayya,”

Sawt al-Jihad 5 (Shawwal 1424/November 2003), pp. 7-10.

, “Ligd ma“ al-Shaykh Abi Jandal al-Azdi,” Sawt al-Jihad 10 (Dha l-hijja 1424/
January 2004), pp. 23—28.

———, Muqaddim al-barnamij al-Shaykh A’id al-Qarni dayf al-barnamij Shaykh Al
al-Khudayr [www.murajaat.com/Kther_read.php] (20/09/20m).

———, Nubdha ‘an al-Shaykh Alcb. Khudayr b. Fahd al-Khudayr, n.p. n.d. [www.tawhed
.ws/a?a=w8op2sm6] (23/06/20m).

, “Tatimmat al-ligd® ma‘ al-Shaykh Abi Jandal al-Azdi” Sawt al-Jihad n
(Muharram 1425/February 2004), pp. 17—21.

al-‘Atiq, Yasuf b. Muhammad, “al-Fahd yu‘lin taraju‘ahu ‘an fikrihi al-sabiq ... waqafat

wa-ta'ammulat,” al-Jazira 11,378 (28 Ramadan 1424/23 November 2003) [www.al-jazirah
.com/2003/20031123/fe6t.htm] (24/05/2012).

al-‘Awfl, Salih, “Salih al-‘Awfi ahad al-matlubiyyin al-tis‘ata ‘ashara yuqarrir al-tawba
wa-taslim nafsihi!!,” Sawt al-Jihad 5 (Shawwal 1424/November 2003), pp. 11f.

al-‘Aydarasi, Muhammad and Wahib al-Wahibi, “F1 thani i‘tiraf jabi nahwa al-haqq
wa-l-sawab ... al-Shaykh Nasir al-Fahd: khudhua al-‘ibra minni. . . intahaytu li-duras
wa-‘ibar mimma hadatha min fitan lan najida akthar min biladina amanan wa-is-
tiqraran wa-tatbiqan li-sha@’ir al-islam,” al-Jazira 11,378 (28 Ramadan 1424/23
November 2003) [www.al-jazirah.com/2003/20031123/feit.htm] (22/09/2011).

‘Aztiz, Ahmad Muhammad, “al-Khalidi ahad thulathi al-takfir yataraja“ ‘an fatwahu
«Daf*al-s&’il » allat1 da‘a fiha ila qatl rijal al-aman wa-1-mabahith,” al-Sharq al-Awsat
9,147 (20 Shawwal 1424/14 December 2003) [www.aawsat.com/details.asp?section=
4&article=207683&issueno=9147] (18/09/2011).

al-Banyan, Hasin, “al-Sa‘idiyya taqta® ‘alaqatiha al-diblamasiyya ma‘ taliban li-
istimrariha fi istikhdam aradiha li-iwa al-irhabiyyin,” al-Sharq al-Awsat 8,338
(8 Rajab 1422/26 September 2001) [www.aawsat.com/details.asp?issueno=8o70&
article=58797] (18/08/2012).

Brachman, Jarret M., Global Jihadism: Theory and Practice, London 2009.

al-Bukhari, Abu ‘Abd Allah Muhammad, Sahih al-Bukhart, Beirut 1425-26/2005.

Commins, David, The Wahhabi Mission and Saudi Arabia, London 2009.

For use by the Author only | © 2016 Koninklijke Brill NV



THE SUM OF ITS PARTS 323

Damir-Geilsdorf, Sabine, Herrschaft und Gesellschaft. Der islamistische Wegbereiter
Sayyid Qutb und seine Rezeption, Wiirzburg 2003.

al-Fahd, Nasir b. Hamad, ‘Indama yakan al-jihad ft sabil Amrika, n.p. n.d. [www.tawhed.
ws/r?i=bgvxbjic] (22/09/2011).

, Risala min al-Shaykh al-asir Nasir al-Fahd ila Nayif b. ‘Abd al-Aziz, n.p. 25 Dha

l-hijja 1424/17 February 2004 [www.tawhed.ws/r?i=1502093y] (28/05/2012).

, Talta al-tankil bi-ma fi (bayan al-muthaqqafin) min al-abatil wa-alladht
nashara ft mawqif (al-islam al-yawm), n.p. Safar 1423/April 2002 [www.tawhed.
ws/r?i =utr56qdq] (o7/05/2012).

, al-Tankil bi-ma ft (bayan al-muthaqqafin) min al-abatil, n.p. Rabi‘ Il 1423/June
2002 [www.tawhed.ws/a?a=om8rjbf8] (20/05/2012).

, al-Taraju‘ ‘an al-tardju‘ al-maz@m, n.p. 25 Dhu I-hijja 1424 /17 February 2004
[www.tawhed.ws/r?i=6tqjt242] (22/05/2011).

, al-Tibyan ft kufr man aana al-amrikan (1), n.p. 2001 [www.tawhed.ws/r?i=3b
5bzov8] (22/09/2011).

, al-Tibyan fi kufr man a‘ana al-amrikan (2). al-hamla al-salibiyya fi marhalatiha
al-thaniya “harb al-Traq”, n.p. Rajab 1423/September 2002 [www.tawhed.ws/r?i=
npzkssge] (22/09/20m).

, ‘Alib. Khudayr al-Khudayr and Ahmad b. Hamud al-Khalidi, “Bayan masha’ikh
Nasir al-Fahd wa-Ali al-Khudayr wa-Ahmad al-Khalidi,” Ghazwat al-hadi ‘ashar min
rabi‘al-awwal. ‘amaliyyat sharq al-Riyad wa-harbuna ma“Amrika wa-‘umala’iha, ed.

Markaz al-dirasat wa-l-buhuth al-islamiyya, n.p. 2003, pp. 33—36 [www.tawhed.ws/
dI?i=d2ckphio] (13 September 2011).

al-Faisal, Saud, Speech of HRH Prince Saud Al Faisal the Minister of Foreign Affairs at the
Royal United Service Institute, 16 January 2006 [www.mofa.gov.sa/sites/mofaen/
ServicesAndInformation/Importantlssues/Pages/NewsArticleID43590.aspx]
(18/08/2012).

Fandy, Mamoun, Saudi Arabia and the Politics of Dissent, Basingstoke 1999.

Faraj, Muhammad ‘Abd al-Salam, al-Jihad: al-Farida al-gha’iba, n.p. n.d. [www.eprism.
org/images/ALFAREDA.doc] (24/05/2008).

Fiirtig, Henner, Demokratie in Saudi-Arabien? Die Al Sa‘ud und die Folgen des zweiten
Golfkriegs, Berlin 1995.

Hartung, Jan-Peter, A System of Life. Mawdudi and the Ideologisation of Islam, London
2013.

Hegghammer, Thomas, “Islamist Violence and Regime Stability in Saudi Arabia,’
International Affairs 84 (2008), pp. 701-715.

———, “Jihad, Yes, But Not Revolution: Explaining the Extraversion of Islamist Violence
in Saudi Arabia,” British Journal of Middle Eastern Studies 36 (2009), pp. 395—416.

\Jihad in Saudi Arabia: Violence and Pan-Islamism since 1979, Cambridge 2o010.

For use by the Author only | © 2016 Koninklijke Brill NV



324 NEDZA

Hegghammer, Thomas and Stéphane Lacroix, “Rejectionist Islamism in Saudi Arabia:
The Story of Juhayman al-‘Utaybi Revisited,” International Journal of Middle East
Studies 39 (2007), pp. 103—122.

al-Hindi, ‘Abd al-‘Aziz, “al-Amir Nayif yu‘lin al-qabd ‘ala 11 shakhsan min al-mutaridin
fi tafjirat al-Riyad al-irhabiyya wa-min dimnihim ‘adad al-muharridin,” al-Sharq
al-Awsat 8,948 (27 Rabi‘ I 1424/29 May 2003) [www.aawsat.com/details.asp?section
=q&article=173560&issueno=8948] (02/06/2012).

Ibn ‘Abd al-Wahhab, Muhammad, Majmii‘at al-tawhid al-najdiyya, Mecca 1391/1971.

Ibn Kathir, Isma‘ll b. ‘Umar, Tafsir al-Quran al-‘azim, Beirut 1429/2008.

Ibn Ladin, Usama b. Muhammad, I'lan al-jihad ‘ala l-amrikan al-muhtallin li-bilad
al-haramayn, n.p. n.d. [www.tawhed.ws/r?i=1502092b] (28/09/2011).

Ibn Mahmud, Husayn, al-Khawarij wa-ahl al-takfir, n.p. 2 Shawwal 1424/27 November
2003 [www.tawhed.ws/r?i=oesjaz23] (19/05/2012).

Ibn Sa‘d al-Hasan, Salih (ed.), al-Nab‘ al-fayad fi ta’yid al-jihad fi'l-Riyad, n.p. 7 Shawwal
1424/02 December 2003 [http://ia700402.us.archive.org/10/items/0zoooK/37.pdf]
(24/05/2012).

Ibn Taymiyya, Ahmad, Majmu‘at al-fatawa, Medina 1425/2003.

Jansen, Johannes J.G., The Neglected Duty: The Creed of Sadat’s Assassins and Islamic
Resurgence in the Middle East, London 1986.

al-Jasir, Jasir, “Abraz thalathi mash&’ikhat al-takfir yadkhul d@’irat al-i‘tiraf Nasir al-Fahd
in haka,” al-Jazira 11,379 (29 Ramadan 1424/24 November 2003) [www.al-jazirah.
com/2003/20031124/fe2.htm] (24/05/2012).

al-Khalidi, Ahmad b. Hamuad, Injah hajat al-sa@’il fi ahamm al-mas@’il, n.p. 1422/2001
[www.tawhed.ws/r?i=c6mnjsbu] (03/04/2012).

al-Khudayr, ‘Ali b. Khudayr, al-Tuhfa al-saniyya fi tahrim al-dukhal fi - ‘askariyya, n.p. 14
Muharram 1424/18 March 2003 [www.tawhed.ws/a?a=00zohpy4] (07/05/2012).

, Difa‘an ‘an al-Shaykh Hamud b. ‘Ugla’ al-Shu‘aybt, n.p. 28 Rajab 1422/17 October

2001 [www.tawhed.ws/r?i=jz20j2bd] (11/06/2012).

, Fatwa ft takfir mulhid “Turkt al-Hamad”, n.p. n.d. [www.tawhed.ws/r?i=4e2

iat3e] (07/05/2012).

, al-Hadd al-fasil bayna muwalat wa-tawallt al-kuffar, n.p. n.d. [www.tawhed.

ws/r?i=oioeiquv] (17/09/2011).

———, Hukm gqital al-salibiyyin tahta rayat al-taghut Saddam, Sha’ban 1423 [www.
tawhed.ws/r?i=pynszzoe] (14/07/2012).

——, Mawani‘al-takfir, n.p. n.d. [www.tawhed.ws/r?i=nd3fmrp6] (03/04/2012).

, Usul al-sahwa al-jadida, n.p. 1423/2002 [www.tawhed.ws/r?i=w38eazdo]
(28/03/2012).
al-Khudayr, ‘Ali b. Khudayr, Hamad b. Rayyis al-Rayyis et al., Kufir man a‘ana Amrika

‘ala [-muslimin ft [- Traq, n.p. n.d. [www.tawhed.ws/r?i=cuxtbtsr] (17/09/201m).

For use by the Author only | © 2016 Koninklijke Brill NV



THE SUM OF ITS PARTS 325

al-Khudayr, ‘Al1 b. Khudayr, Nasir b. Hamad al-Fahd and Ahmad b. Hamad al-Khalidj,
Bayan hukm man wala al-kuffar aw a‘anahum fi harbihim, n.p. n.d. [www.tawhed.
ws/r?i=dk6nogp3] (17/09/2011).

———, Risala ia rajul al-mabahith, n.p. nd. [www.tawhed.ws/r?i=fovo8gh3]
(05/05/2012).

Krdmer, Gudrun, “Good Counsel to the King: The Islamist Opposition in Saudi Arabia,
Jordan, and Morocco,” Middle East Monarchies: The Challenge of Modernity, ed.
Joseph Kostiner, Boulder, co/London 2000, pp. 257-287.

Lacroix, Stéphane, Awakening Islam: The Politics of Religious Dissent in Contemporary
Saudi Arabia, Cambridge, MA /London 2011.

al-Madani, Hazim, Hakadha nara al-jihad wa-nuriduhu, n.p. n.d. [www.tawhed.ws/
dI?i=bvagke83] (24/05/2012).

al-Mamlaka al-‘arabiyya al-sa‘adiyya. Majlis al-shara, al-Nizgam al-asasi li-l-hukm.
Al-bab al-awwal, n.p. n.d. [www.shura.gov.sa/wps/wcm/connect/shuraArabic/
internet/Laws+and+Regulations/The+Basic+Law+Of+Government/Chapter+
One/] (29/05/2012).

Meijer, Roel, “Yusuf al-‘Uyayri and the Making of a Revolutionary Salafi Praxis,” Die
Welt des Islam 47 (2007), pp. 422—459.

Ministry of Interior, Ministry of Interior Objectives and Responsibilities, n.p. n.d. [www.
moi.gov.sa] (10/09/2011).

al-Mudira al-‘amma li-l-mabahith, wizarat al-dakhiliyya, Qa’imat al-matlabin (19)
[www.moi.gov.sa/wps/portal/investigationdepartment/!ut/p/b1/tZDNTsMwEIQ-
tyvSZqj47Zeg5zUimyKL1UOFUrVphwQ4vF]JiZB61XBhb6vsRjMaltmesbF_
H176tE69ufbnquDbVInLAlsvdiAC6REkxBaEhPwXByU2Rm38gLtLpbAt-
6V8MMW;jtUqw{K8aacBJTNAZJbSSN_cE1ACbgqkYNK _IAjkLioSdecvxDgTAD6thv_3
dcWRPLLN7CiosJwqdJF2LnuCsQ8vgGoPRWwgki6qi75shZX9qQ_VLyqbCzDOwM
HND18uRvV5ijPsPN7iT_ASyai7g/dla/d5/LolHSkovdoRNQUprQUVnQSEhLz
RKVUUVYXI!/] (13/09/2011).

Muslim, Abtt Husayn, Sahih Muslim, ed. $idqi Jamil al-‘Attar, Beirut 1424/2004.

al-Mutawwa’, Badr, “al-Amir Nayif yu‘lin i‘tiqal 4 min kibar al-muharridin ‘ala I-‘unf
wa-11 akharin muttahamin bi'l-intima’ li«-1-Qa‘ida»,” al-Sharq al-Awsat 8,948 (27
Rabi‘ 1 1424/29 May 2003) [www.aawsat.com/details.asp?section=4&article=173500
&issueno=8948] (29/05/2012).

Okruhlik, Gwenn, “Networks of Dissent: Islamism and Reform in Saudi Arabia,” Cur-
rent History 101:651 (2002), pp. 22—28.

Peskes, Esther, Muhammad b. Abdalwahhab (1703-92) im Widerstreit. Untersuchungen
zur Rekonstruktion der Friihgeschichte der Wahhabiyya, Stuttgart 1993.

Pollack, Josh, “Saudi Arabia and the United States 1931—2002,” Middle East Review of
International Affairs 6 (2002), pp. 77-102.

For use by the Author only | © 2016 Koninklijke Brill NV



326 NEDZA

Prados, Alfred B. and Christopher M. Blanchard, “Saudi Arabia: Current Issues and u.s.
Relations,” CRS Report for Congress (11 July 2006) [http://fpc.state.gov/documents/
organization/7o3o01.pdf] (13/07/2012).

al-Rasheed, Madawi, Contesting the Saudi State: Islamic Voices from a New Generation,

Cambridge 2007.

, “Saudi Religious Transnationalism in London,” Transnational Connections and
the Arab Gulf, ed. M. al-Rasheed, New York/London 2005, pp. 149-167.

al-Rashid, ‘Abd Allah b. Nasir, Hashim al-taraju‘at waqafat ma“ murdja‘at al-Khudayr,
al-Fahd, al-Khalidi, n.p. n.d. [www.tawhed.ws/r?i=j62533fz] (06/08/2010).

al-Rayyis, Sa‘td, “al-‘Awaji yuqallil min ahammiyyat al-Khalidi fi Il-tiyar al-jihad1
wa-l-Shayib yada‘t ila ibraz tanawwu‘ al-mujtama‘ tasamubhihi,” al-Hayat 14,874
(15 December 2003), p. 6.

Sayyid Ahmad, Rifat, Rasa’il Juhayman al-Utaybt qa’id al-mugqtahimin li-l-masjid
al-haram al-Makka, Cairo 2004.

Steinberg, Guido, Religion und Staat in Saudi-Arabien. Die wahhabitischen Gelehrten
1902-1953, Wiirzburg 2002.

, “The Wahhabi Ulama and the Saudi State,” Saudi Arabia in the Balance: Political

Economy, Society, Foreign Affairs, eds. Paul Aarts and Gerd Nonneman. London/New

York 2005, pp. 11-34.

Teitelbaum, Joshua, Holier than Thou: Saudi Arabia’s Islamic Opposition, Washington
DC 2000.

al-Uyayni, Yasuf, Mustagbal al-Iraq wa-l-Jazira al-‘arabiyya ba'd suqit Baghdad, n.p.
n.d. [www.tawhed.ws/a?a=cfmaghvc] (24/02/2012).

——, Thawabit ‘ala darb aljihad, np. nd. [www.tawhed.ws/r?i=iftddsvn]
(31/10/201).

al-Zahrani, Faris Al Shuwayl [Abi Jandal al-Azd1], al-Ayat wa-l-ahadith al-ghazira ‘ala
kufr quwwat dir* al-jazira: Bahth fi kull mumtana“ nasr tawaghit al-sabil wa-l-ridda,
n.p. n.d. [www.tawhed.ws/r?i=cnfiic2g] (24/05/2012).

For use by the Author only | © 2016 Koninklijke Brill NV




<<
  /ASCII85EncodePages false
  /AllowTransparency false
  /AutoPositionEPSFiles true
  /AutoRotatePages /None
  /Binding /Left
  /CalGrayProfile (Dot Gain 20%)
  /CalRGBProfile (sRGB IEC61966-2.1)
  /CalCMYKProfile (None)
  /sRGBProfile (sRGB IEC61966-2.1)
  /CannotEmbedFontPolicy /Warning
  /CompatibilityLevel 1.3
  /CompressObjects /Tags
  /CompressPages true
  /ConvertImagesToIndexed true
  /PassThroughJPEGImages false
  /CreateJobTicket false
  /DefaultRenderingIntent /Default
  /DetectBlends true
  /DetectCurves 0.1000
  /ColorConversionStrategy /LeaveColorUnchanged
  /DoThumbnails true
  /EmbedAllFonts true
  /EmbedOpenType false
  /ParseICCProfilesInComments true
  /EmbedJobOptions true
  /DSCReportingLevel 0
  /EmitDSCWarnings false
  /EndPage -1
  /ImageMemory 1048576
  /LockDistillerParams false
  /MaxSubsetPct 100
  /Optimize true
  /OPM 1
  /ParseDSCComments true
  /ParseDSCCommentsForDocInfo false
  /PreserveCopyPage true
  /PreserveDICMYKValues true
  /PreserveEPSInfo false
  /PreserveFlatness false
  /PreserveHalftoneInfo false
  /PreserveOPIComments false
  /PreserveOverprintSettings true
  /StartPage 1
  /SubsetFonts false
  /TransferFunctionInfo /Apply
  /UCRandBGInfo /Remove
  /UsePrologue false
  /ColorSettingsFile ()
  /AlwaysEmbed [ true
  ]
  /NeverEmbed [ true
  ]
  /AntiAliasColorImages false
  /CropColorImages false
  /ColorImageMinResolution 100
  /ColorImageMinResolutionPolicy /OK
  /DownsampleColorImages true
  /ColorImageDownsampleType /Bicubic
  /ColorImageResolution 150
  /ColorImageDepth -1
  /ColorImageMinDownsampleDepth 1
  /ColorImageDownsampleThreshold 1.50000
  /EncodeColorImages true
  /ColorImageFilter /DCTEncode
  /AutoFilterColorImages true
  /ColorImageAutoFilterStrategy /JPEG
  /ColorACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /ColorImageDict <<
    /QFactor 1.30
    /HSamples [2 1 1 2] /VSamples [2 1 1 2]
  >>
  /JPEG2000ColorACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 10
  >>
  /JPEG2000ColorImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 10
  >>
  /AntiAliasGrayImages false
  /CropGrayImages false
  /GrayImageMinResolution 150
  /GrayImageMinResolutionPolicy /OK
  /DownsampleGrayImages true
  /GrayImageDownsampleType /Bicubic
  /GrayImageResolution 150
  /GrayImageDepth -1
  /GrayImageMinDownsampleDepth 2
  /GrayImageDownsampleThreshold 1.50000
  /EncodeGrayImages true
  /GrayImageFilter /DCTEncode
  /AutoFilterGrayImages true
  /GrayImageAutoFilterStrategy /JPEG
  /GrayACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /GrayImageDict <<
    /QFactor 1.30
    /HSamples [2 1 1 2] /VSamples [2 1 1 2]
  >>
  /JPEG2000GrayACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 10
  >>
  /JPEG2000GrayImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 10
  >>
  /AntiAliasMonoImages false
  /CropMonoImages false
  /MonoImageMinResolution 300
  /MonoImageMinResolutionPolicy /OK
  /DownsampleMonoImages true
  /MonoImageDownsampleType /Bicubic
  /MonoImageResolution 600
  /MonoImageDepth -1
  /MonoImageDownsampleThreshold 1.08333
  /EncodeMonoImages true
  /MonoImageFilter /CCITTFaxEncode
  /MonoImageDict <<
    /K -1
  >>
  /AllowPSXObjects true
  /CheckCompliance [
    /None
  ]
  /PDFX1aCheck false
  /PDFX3Check false
  /PDFXCompliantPDFOnly false
  /PDFXNoTrimBoxError true
  /PDFXTrimBoxToMediaBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXSetBleedBoxToMediaBox true
  /PDFXBleedBoxToTrimBoxOffset [
    0.00000
    0.00000
    0.00000
    0.00000
  ]
  /PDFXOutputIntentProfile (U.S. Web Coated \050SWOP\051 v2)
  /PDFXOutputConditionIdentifier (CGATS TR 001)
  /PDFXOutputCondition ()
  /PDFXRegistryName (http://www.color.org)
  /PDFXTrapped /False

  /CreateJDFFile false
  /Description <<
    /ENU ([Based on 'Brill_webready_2v1'] Brill Webready 2v1)
  >>
  /Namespace [
    (Adobe)
    (Common)
    (1.0)
  ]
  /OtherNamespaces [
    <<
      /AsReaderSpreads false
      /CropImagesToFrames true
      /ErrorControl /WarnAndContinue
      /FlattenerIgnoreSpreadOverrides false
      /IncludeGuidesGrids false
      /IncludeNonPrinting false
      /IncludeSlug false
      /Namespace [
        (Adobe)
        (InDesign)
        (4.0)
      ]
      /OmitPlacedBitmaps false
      /OmitPlacedEPS false
      /OmitPlacedPDF false
      /SimulateOverprint /Legacy
    >>
    <<
      /AddBleedMarks false
      /AddColorBars false
      /AddCropMarks false
      /AddPageInfo false
      /AddRegMarks false
      /BleedOffset [
        0
        0
        0
        0
      ]
      /ConvertColors /NoConversion
      /DestinationProfileName (None)
      /DestinationProfileSelector /WorkingCMYK
      /Downsample16BitImages true
      /FlattenerPreset <<
        /PresetSelector /MediumResolution
      >>
      /FormElements false
      /GenerateStructure false
      /IncludeBookmarks true
      /IncludeHyperlinks true
      /IncludeInteractive false
      /IncludeLayers false
      /IncludeProfiles true
      /MarksOffset 6
      /MarksWeight 0.250000
      /MultimediaHandling /UseObjectSettings
      /Namespace [
        (Adobe)
        (CreativeSuite)
        (2.0)
      ]
      /PDFXOutputIntentProfileSelector /WorkingCMYK
      /PageMarksFile /RomanDefault
      /PreserveEditing false
      /UntaggedCMYKHandling /LeaveUntagged
      /UntaggedRGBHandling /UseDocumentProfile
      /UseDocumentBleed false
    >>
    <<
      /AllowImageBreaks true
      /AllowTableBreaks true
      /ExpandPage false
      /HonorBaseURL true
      /HonorRolloverEffect false
      /IgnoreHTMLPageBreaks false
      /IncludeHeaderFooter false
      /MarginOffset [
        0
        0
        0
        0
      ]
      /MetadataAuthor ()
      /MetadataKeywords ()
      /MetadataSubject ()
      /MetadataTitle ()
      /MetricPageSize [
        0
        0
      ]
      /MetricUnit /inch
      /MobileCompatible 0
      /Namespace [
        (Adobe)
        (GoLive)
        (8.0)
      ]
      /OpenZoomToHTMLFontSize false
      /PageOrientation /Portrait
      /RemoveBackground false
      /ShrinkContent true
      /TreatColorsAs /MainMonitorColors
      /UseEmbeddedProfiles false
      /UseHTMLTitleAsMetadata true
    >>
  ]
>> setdistillerparams
<<
  /HWResolution [600 600]
  /PageSize [453.543 680.315]
>> setpagedevice




