APPENDIX 2

Al-Majlist’s Gloss of the “lying impostor” Passage of
the Final tawqi* of the Hidden Imam

The Safavid scholar Muhammad Bagqir al-Majlisi interpreted the “lying impostor” pas-
sage of the final tawqi* of the Hidden Imam as applying only those who claim to see the
Imam and be his exclusive representative (like the four emissaries (sufara’) from the
Lesser Occultation). Al-MajlisT's gloss of this phrase has served as the established posi-
tion on the issue, as evidenced by the fact that it is quoted, alluded to, or referred to by
numerous scholars after him. To illustrate this point, I list thirteen ulama and scholars
whose writings about the Hidden Imam embrace or reiterate al-MajlisT’s interpretation
of the final tawgi”. The list is not meant to be exhaustive.

1. The scholar and Quran commentator ‘Abd Allah al-Shubbar (d. 1242/1826-7) cites al-
Majlist’s explanation almost verbatim to validate stories from the time of the Greater
Occultation of “large numbers of pious and trustworthy scholars of the past and

present” who have met the Hidden Imam.!

2/3. Mahmud al-Maythami al-Traqi (d. 1306/1888-9, 1308/1890-1 or 1310/1892—3) and
Husayn al-Nuri al-Tabarsi (d. 1902) both quote al-Majlist’s explanation verbatim in the
chapters of their collections devoted to reconciling the final tawgi* and hadiths stating
that the Hidden Imam cannot be seen with stories of those who have encountered him
during the Greater Occultation.?

4. The celebrated reformist Lebanese scholar and Shi‘T biographer Muhsin al-Amin
(d. 1957-8) concedes that “there are hadiths that establish the impossibility of see-
ing [the Imam] (dalla ‘ala ‘adam imkan al-ru’ya) during the Greater Occultation.” He
argues that the way to reconcile these hadiths with the accounts describing encoun-

1 Al-Shubbar, al-Anwar, 36. In the chapter on the Hidden Imam in his exposition of core ShiT
doctrines and beliefs, al-Shubbar does not refer to any of the encounter stories during the
period of the Greater Occultation, see al-Shubbar, Haqq al-yagin, 283—91. On the author,
see the introduction to his Quran commentary, al-Shubbar, Tafsir al-Quran al-karim, 56—7;
Ansari, Tashayyu‘-[ imami, 81-120.

2 Al-Maythami al-‘Iraqi, Dar al-salam, 193; al-Nurl, Najm-i thaqib, 2:852; al-Nur1 al-Tabarsi, jan-
nat al-ma’'wa, 146. See appendix 1 for descriptions of these works.
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ters with the Imam is to declare as unbelievers anyone who claims to have both seen
the Imam and “to deliver information on his behalf as the [four] representatives did

[during the Lesser Occultation].”3

5. Mujtaba Qazvini-Khurasani (d. 1967) argues that the hadiths indicating that the peo-
ple cannot recognize the Imam do not contradict (tanafinadarad) the stories of people
who have seen the Imam “because the meaning [of those hadiths] is that while the
Imam is amongst the people, the generality of people cannot recognize him. There-
fore, there is no contradiction between these hadiths and the fact that a small number

"4 Qazvini-Khurasani maintains that

(‘iddih-yi qalilt) of people have seen (the Imam).
the final tawgisought not only to prevent harmful innovations and heretical teachings
(bid‘at-ha) from being introduced into ShiTIslam, but also to anathematize anyone who
claimed to be the Imam’s special representative during the Greater Occultation “like
the Safi poles, the Shaykhi fourth pillar (rukn-i rabi-i shaykhiyyih), as well as those who
claim to be the Mahdi [himself].” He then decries the fact that “this blessed narration”
issued by “the source of inspiration and the dawning place of revelation (main-i vahy
va-matla“i tanzil)” has not been studied, reflected on, and accepted by all of the Shi‘a,
forifithad, such claimants who divided the Shi‘l community and caused great suffering

to the Shi‘a would never have appeared.®

6. ‘Al Davani (d. 2007) asserts that the tawgi* anathematizes anyone who claims to
be the Imam’s representative or the Imam himself. He adds that it is entirely possi-
ble for pious and righteous Shi‘a and the devoted friends (distan-i khalis) of the Imam
to see him during the Greater Occultation but choose not to tell anyone.® Davani then
argues that eminent scholars like al-Murtada, al-Tasi, and Bahr al-‘Ulam al-Tabataba’l
all affirmed that

the Shif ulama do not believe that the Imam of the Age cannot appear to his
righteous friends (dustan-i paksirisht). On the contrary, it is certainly possible
for them to see the Imam and either recognize him or not recognize him. All

3 [=wa-isal al-akhbar min janibihi ‘ala mithal al-sufara’] Al-Amin, A'yan al-shi‘a, 2:71, also cited
in Kawrani, Haw! rw’yat al-mahdi -muntazar, 57-8. On al-Amin’s monumental biography of
prominent Shiq figures and scholars, see Ende, “A'yan al-Si‘a,” Elr, 3130-1.

4 Qazvini-Khurasani, Bayan al-furgan, 9o1.

5 Qazvini-Khurasani, Bayan al-furgan, 902, also cited in al-Majlisi, Mahdii mawud (trans.
Davani), 928 (no. 1). On the Shaykhi doctrine of the ‘fourth pillar’ see Amir-Moezzi, “An
Absence Filled with Presences,” 40-52.

6 Davani adds an explanation to his translation of al-Majlis’s explanation. See al-Majlisi,
Mahdi-i maw‘ud (trans. Davani), 929 n. 1, 943 n. 1.
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of our great scholars like al-Kulayni and al-Sadiiq narrated stories of such encoun-
ters in their works.”

7. The prolific Iraqi scholar Baqir Sharif al-Qurashi (d. 2012) argues that there are many
ways to reconcile the tension between the final tawqi* and the well-attested (tawatur)
stories transmitted by “many people from among the greatest and most righteous Shi‘t
ulama” who have definitely (min al-magqti‘) seen the Imam. However, he mentions
only one, which he considered the best explanation: anyone who claims to have seen
the Imam and likewise claims to be the Imam’s representative is a lying impostor.8
Elsewhere, al-Qurashi avers that during the Greater Occultation, “the great jurists (al-
fugaha’ al-‘izam) became the “sources of emulation” and received [the position of] the
most great representation (al-niyaba al- uzma) from the eagerly awaited Imam. During
[the Greater Occultation], the [Hidden] Imam had numerous encounters and corre-
sponded often with prominent ulama.”® He names only one such scholar: al-Mufid,
who, as mentioned in chapter 4, is alleged to have received letters from the Hidden
Imam.

8. Contemporary scholar Habib Tahiri concedes that “some” reject the stories of
encounters with the Imam based on hadiths (rivayat) that state that whoever claims
to have seen the Imam or encountered him should be declared a liar. He does not say
explicitly who these are, but he does mention that we are living at a time when “the
enemies of the Imam claim that [these stories] are lies.”0 Tahirl responds to these
naysayers by first arguing that it is not hadiths, plural, but rather one hadith, the last
tawqi* of the Hidden Imam, that declares that all those who claim to have seen the Imam
are frauds. He then argues that the key word in the final tawqi* is “impostor” (muftar)
which suggests that the tawgi* does not condemn everyone who has encountered the
Imam as liars but rather only those who have seen him and claim to be his exclusive
representative.!!

Elsewhere, Tahir1 adds a parenthetical note to his Persian translation of the “lying
impostors” passage: “Anyone who claims to have seen (in the sense that the four rep-
resentatives saw me) is a lying impostor.'? In other words, Tahirl asserts that anyone

who claims to have seen the Imam and likewise claimed to be his representative is a

7 Al-Majlisi, Mahdi-i maw‘ud (trans. Davani), 943 n. 1.

Al-Qurashi, Hayat al-Imam al-Mahdf, 130-1, 134.

[= kanat lil-imam ‘iddat iltiga’at wa-murasalat ma‘a ‘uyun al-‘ulama’] Al-Qurashi, Hayat
al-Imam al-Mahdi, 133—4.

10 Tahiri, Sima-yi aftab, 308.

11 Tahin, Sima-yi aftab, 309.

12 Tahiri, Sima-yi aftab, 231
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liar. Otherwise, if one does not claim to be the Imam’s representative, this sentence of
the tawqi* does not apply.

Responding to the question of why the Imam did not appoint specific ulama as
his special representatives during the Greater Occultation as he did during the Lesser
Occultation with the sufar@’, Tahiri reasons that it is because “the enemies of the Imam”
would attempt to apprehend and torture such representatives in order to force them to
reveal the Imam’slocation (so that they might kill him); and if they refused, the enemies
would incarcerate them for life.13

9. The contemporary Najaf-based scholar ‘Ali al-Sabzavari, son and student of the
“Grand Ayatollah” ‘Abd al-A‘a al-Sabzavari (d. 1993), argues that the final tawqi* “estab-
lished the position of general representation (al-niyaba al-‘amma) for the fugaha’ and
the mujtahids™* Al-Sabzavari goes on to say that the ulama who have been blessed to
meet the Hidden Imam have attained a level of spiritual maturity (kamal), truthful-
ness (sidg), and loyalty (wafa’) that others can attest to; he cites the examples of al-
Mugqaddas al-Ardabili and Bahr al-‘Uliim al-Tabataba1.!® He maintains that the ulama
who saw the Imam were ordered to keep their encounters with him secret (ma’mar
bi-l-kitman) as long as they lived. After they died, their students and close associates
revealed that their teacher or colleague had met the Imam.16

10. In his short work Haw! rw’yat al-mahdi [-muntazar (an introduction to alonger book),
‘Al1 Kawrani, a Lebanese scholar and the author of numerous books about the Mahdi,
argues that “without a doubt, the clearest proof that settles any disagreements about
his existence or nonexistence is seeing him.” He then adds, “fortunately, the accounts
of those who have been honored by seeing him number in the hundreds and cover all
periods of time from both the Lesser and Greater Occultation.”'” He refers to the one
hundred accounts compiled in al-Nart's Najm-i thaqib and states that al-Nar1 “bore wit-
ness to the truth of each and every account and still there are those among us who reject
the truth of these stories!”!® Kawrani contends that the ulama have not denied the pos-

13 Tahiri, Sima-yi aftab, 219. As of 19 July 2012, Tahiri was the chair of the Department
of Islamic Propagation at the Islamic Development Organization, an institution of the
Islamic Republic of Iran. Website of the Islamic Development Organization, 14 July 2012,
http://www.ido.ir/n.aspx?n=13910424353. Among some Shi1 ulama and scholars today,
“the enemies of the Imam” is code for Israel, the United States, and their agents.

14  Al-Sabzavari, Umr al-imam al-mahdt, 68.

15  Al-Sabzavari, Umr al-imam al-mahdi, 65-6.

16 Al-Sabzavari, Umr al-imam al-mahdi, 65.

17  Kawrani, Hawl ruw’yat al-mahdi l-muntazar, 9.

18  Kawrani, Hawl ru’yat al-mahdi [-muntazar, 70.
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sibility of meeting the Imam.!® He adds that “there is no room whatsoever to reject
the possibility of meeting [the Imam]; whoever attempts to reject [this possibility] has
adopted an aberrant opinion that does not deserve any consideration ( fa-ra’yuhu shad-
hdh layultafat ilahyi)"?0

In a different work, Kawrani writes:

Some adduce the [final] tawqi* of the Imam to the fourth safir, al-Samuri, as proof
that [the Imam] cannot be seen during the Greater Occultation. However, from
the beginning of the Greater Occultation until now, the most eminent of our
jurists and scholars among the foremost “sources of emulation” have affirmed the
possibility of seeing [him] or the reality of seeing him. They do not believe that
the final tawqi* [ of the Hidden Imam] to al-Samuri represents proof of the impos-
sibility [of seeing the Imam]. Rather, [the tawqi‘] negates seeing [the Imam] in
the sense that [the favor of seeing him] was granted to al-Samurl as a special
representative (ka-n@’ib khass) [of the Imam]. In other words, the tawqi* negates
anyone seeing [the Imam], if that claim is followed by a claim to be the special
representative [of the Imam].

Kawrani then argues that we know that this is the meaning of the tawqi* because,
according to the opinion of the ulama, the “stories of seeing [the Imam] with sound
chains of transmission” (gisas al-mushahada al-sahiha al-sanad) settle the matter of
seeing the Imam and verify it beyond doubt. Moreover, Kawrani asserts that “many of
those who were honored to meet him are among the most eminent ulama and the most

venerable of the pious.”?!

1. After repeating al-MajlisT's interpretation of the final tawqi, the contemporary
“Grand Ayatollah” Lutf Allah Gulpayigani (b. 1918) cites the many “famous, well-authen-
ticated stories” of ulama who have met the Imam as proof that the final tawgi* does not
reject the possibility of seeing the Imam during the Greater Occultation.?? He went
as far as to declare that “an intelligent person would never entertain any doubt about
the soundness” of these stories. Gulpayigani speculates that perhaps the intent of the

19  Kawrani, Hawlruyat al-mahdi-muntazar, 58. Later, he states that with the exception of al-
Murtada and al-Tasi who speak about “the possibility” (imkaniyya) of meeting the Imam,
all the other ulama speak about the occurrence (wuqu‘) of seeing the Imam, Kawrani,
Hawl rwyat al-mahdi [-muntagar, 63.

20 Kawrani, Haw! ru’yat al-mahdi [-muntazar, 59.

21 Kawrani, Adab ‘asr al-ghayba, 179-81.

22 Gulpayigani, Imamat va-mahdaviyyat, 2:475; Gulpayigani, Pasukh-i dah pursish, 64—s5.
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tawqi* was to reject anyone who claims that he has the ability to see the Imam at will,
that is, to meet the Imam whenever he wishes. He also considers the possibility that
the tawgi® is meant as a reminder to those who see the Imam, that they must not
divulge the secret of their encounter. However, Gulpayigani leaves open the possibility
that certain individuals are capable of seeing the Imam at will, but even these peo-
ple should never reveal that they have this power; otherwise, according to his reading
of the tawqi’, they must be denounced as liars.23 Elsewhere, Gulpayigani asserts that
along with hadiths ascribed to the previous Imams foretelling the ghayba of the Q&’im,
the stories of encounters with the Hidden Imam constitute the greatest proof of his

existence.24

12. The prolific Quran commentator and cleric Muhammad Muhammadi Ishtihardi
(d. 1385 Sh./2006) asserts that the Imams decreed that whoever claims to see the Hid-
den Imam should be declared a liar. It is not clear what hadiths or reports he is referring
to when he says “the Imams.” He goes on to write that claimants to encounters with the
Imam have been condemned as liars throughout history because many of those claimed
to see the Imam also claimed to be the Imam’s representative. He adds that anyone who
brings a law or commandment from the Imam should be declared a liar. He argues that
many of the accounts of those who have met the Imam have been related after the per-
son died; but if the person does not have a bad intention, there is no harm in his telling
others that he has met the Imam even while he is still alive.25 Elsewhere, Ishtihardsi,
after the citing the final tawgqr, contends that the claim of anyone who alleges to be
the Mahdj, the gate to the Mahdi (babiyyat), or to have seen the Imam (mushahadih) is
“invalid and rejected” (batilva mardid).26

13. Javad Mu‘allim, a contemporary Shi‘1 scholar, attempts to reconcile the critical pas-
sage of the tawqi, which declares anyone who claims to have seen the Imam a liar,
with the many stories of ulama who claimed to have encountered the Hidden Imam
in the modern period. Mu‘allim translates the critical sentence of the tawgi” into Per-

23 Gulpayigani, Imamat va-mahdaviyyat, 2:475; Gulpayigani, Pasukh-i dah pursish, 65.

24  Gulpayigani, Imamat va-mahdaviyyat, 2:45-6; see also Gulpayigani, Isalat-i mahdaviyyat,
55-70.

25  Ishtihardi, Hadrat-i Mahdi: Furagh-i taban-i wilayat, 95.

26  Ishtihardi, Babigari va Bah@igari: mawlud-i mudda‘tyan-i duraghin-i niyabat-i khass az
imam-i zaman, 19. In a footnote, Ishtihardi comments that according to the interpretation
of “some,” by mushahadih is meant those who claim to see the Imam, yet abuse this favor,
“like those who have claimed to be the gate of the Imam (babiyyat).” Ishtihardi, Babigari
va Bah&’igari, 19 . 1.
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sian as follows: “Whoever claims to have seen me in the same manner that you, the four

representatives, saw me, which was of your own volition [i.e., anytime the four emis-

saries (sufara’) wished to meet with the Imam, they could], is a liar and a charlatan.”?7

27  Nahavandi, Barakat-i hadrat-i vali-i ‘asr, 13—4 (from the introduction by Javad Mu‘allim);
see also idem, 74 n. 1. In a footnote, Mu‘allim adds that in translating the tawqi, he used
other hadiths/reports (rivayat-i digari) on the same issue, but he does not provide any
further information about these hadiths. Idem, 14 n. 1. In recent years, other writers have
repeated al-Majlisi’s explanation, though they have not always given al-Majlisi credit. They
include al-Shirazi, Kalimat al-imam al-mahdi, 203 n. 2, who claims that what the final
tawqi* actually negates is “constantly seeing [the Imam] and continually being in contact
[with him]” (al-mushahada al-da’ima wa-l-ittisal al-mustamirr); al-Musawi, al-Arba‘un fi
[-mahdi, 13; al-‘Attar, “Muqaddimat al-muhaqqiq,” 22; al-Kawrani, al-Mujam al-mawdu,
1102; al-Shahradi, al-Imam al-mahdi, 176 n. 1; Al ‘Usfax, Zahirat al-ghayba wa-da‘wa l-sifara

Sftzillimamat al-mahdi [-muntazar, 20 (of the appendix); Khadimi-Shirazi, Tuhfih-yi imam
mahdi, 138-40; al-Khazraji, Sufara’ al-mahdi, 258; Faqih, Karamat al-imam al-mahdi, 13
(referenced in Hage Ali, Nationalism, 152); Kamarih’i, Davazdahumin, sin-ha’; Mutlaq, The
Last Luminary, 39—42; and Ayatollah Muhsin Araki (b. 1956), who writes, “No one has the
power to see Imam Mahdi in [the] latter’s Ghaybet [i.e., the Greater Occultation]. Ghaybet
itself means being inaccessible/invisible to the people at large. However, it is the privilege
of the Imam that when and where he deems necessary he meets his representative(s)
to clarify/explain any ideological or jurisprudential issue, which is beyond the percep-
tion of an ordinary human being. Therefore, it is not acceptable if one claims to see the
Imam, but the possibility about someone’s contact with the Imam cannot be ruled out.
There are people who have the blessing of having an audience with the Imam, and these
[accounts] are usually mentioned in the authentic Shia books on ideology.” Araki, Ideo-
logical and Jurisprudential Frontiers (trans. Shirazi), 28—9. Ayatollah Araki is a prominent
Iraqi-born mujtahid, a prolific writer, and a politician. He is a current member (elected
2016) of the Assembly of Experts, has previously served as Ayatollah Khamini’T's personal
representative in London, and, since 2012, heads the World Forum for Proximity of Islamic
Schools of Thought, an organization that seeks to promote rapprochement among Islamic
sects and legal schools. Ayatollah ‘Ali Karimi Jahrumi gives a different interpretation of the
“lying impostor” passage of the final tawgi". Rather than disallowing others from claiming
to be the Imam’s representative, Jahrumi argues that the final tawqi*sought to prevent the
malicious from using their claim to encounter the Imam for selfish reasons. The curious
example he gives is of Mohammad Reza Pahlavi (d. 1980), the former shah of Iran who,
according to Jahrumi, “in his writings formally claimed to have seen the Imam of the Age
and has spoken about this in his speeches.” Al-Jahrumi, Mahdi mugtada-yi masih, 108, 111.
I am not aware of any evidence to support this claim.
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